SUKKOT II

The Joy of Sukkot, Hoshana Rabbah,
Shemini Atzeret and Simchat Torah

This second Morasha shiur on Sukkot addresses the special mitzvah of being joyful
that is unique to Sukkot, the day of Hoshana Rabbah, and the festival of Shemini
Atzeret and Simchat Torah. This class will also explore the unique relationship
between the Sukkot festival and the nations of the world as well as its connection to
the Messianic Era.

This class will address the following questions:

~  What is the secret of the joy unique to the Sukkot festival?

~  What is the Festival of the Water Pouring (Simchat Beit HaShoevah)?
What does it symbolize?

~  What is the connection between the Sukkah and the Messianic Era?

~  Why are offerings brought during the Sukkot festival for the nations of
the world?

~  Why is the aravah (willow branch) beaten on the last day of Sukkot?

~  What is the significance of Shemini Atzeret, an “extra festival” juxtaposed
to Sukkot?

Class Outline:

Section I:  The Joy of Sukkot
Part A. How Can We be Commanded to be Happy?
Part B. Joy on Sukkot from the Harvest
Part C. Happiness from Forging a Connection to Spirituality and God
Part D. Bringing Joy to Others

Section II: The Sukkot Celebration — The Simchat Beit HaShoevah
Part A. The Ceremony of Pouring Water
Part B. The Deeper Meaning of the Simchat Beit HaShoevah.
Section III. Sukkot and the Messianic Era
Section IV. Sukkot and the Nations of the World
Section V. Hoshana Rabbah — The Final Judgment

Section VI. Shemini Atzeret — Israel Alone

Section VII. Simchat Torah — The Joy of Torah
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SECTION I. THE JOY OF SUKKOT

Although all festivals are a time of joy, Sukkot is the only festival of the year on which there is an explicit
mitzvah to be joyful.

PART A. HOW CAN WE BE COMMANDED TO BE HAPPY?

How can we be commanded to achieve an emotional state of happiness during Sukkot?

1.

PART B. JOY ON SUKKOT FROM THE HARVEST

Rabbi Yitzchak Berkowitz, The Jerusalem Kollel — A proper appreciation of the mitzvot
surrounding the festival of Sukkot naturally inspires a person to rejoice.

How can we have a mitzvah, i.e., be commanded, to be happy? Its one thing to have a mitzvah for an

“action” like eating matzah or giving tzedakah, but how can we be commanded to reach an emotional

state of joy? The answer is that by engaging in, and understanding the wonderful mitzvot surrounding
the Sukkot festival — dwelling in the Sukkah, waving the Four Species, eating the festival meals — a

person is naturally brought to a state of happiness!

The mitzvah of rejoicing during Sukkot following the gathering of the harvest is written three times in the
Torah.

1.

Vayikra (Leviticus) 23:39-40 and Devarim (Deuteronomy) 16:13-15

On the fifteenth day of the seventh month, when
you gather in the harvest of the land you shall
celebrate Gods festival for a seven-day period.
The first day is a rest day and the eighth day is
arest day ... you shall rejoice before the Lord
your God for a seven-day period.

You shall make the Festival of Sukkot for a seven-
day period, when you gather in your harvest and

your wine. You shall rejoice on your festival

... A seven-day period shall you celebrate for the

Lord your God, in the place that God will choose
because the Lord your God has blessed you in all
your crop and in all your endeavors and you will
be completely happy.

DN DODDNI %AW WA DY WY BN N
DY D0 AP 7131 DN IR YINT N0
DOMY ... N2 SPBWT DY NN PN
DM YA DID-N 1300

T JOORI D NP 0 YN 19D N
THD-R 710 310 O Y. TN OB A
592 PrP-R 799727 %0 7 9M WN Dpa

MW N M TP WY 5331 N0

2. Tosefot, Devarim 16:15 — Since the harvest is completed at Sukkot, the Torah tells us three

times to rejoice.

The Torah speaks of happiness three times
regarding the holiday of Sukkot ... Regarding
Shavuot it only states once that: “You shall
rejoice before the Lord your God.” Rejoicing is
not mentioned at all regarding Pesach, since the
grains and fruit have not yet been harvested or
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picked at that time of year ... But on the holiday WO 13 2110 05 mOw RO AW IN 1930
of Sukkot, when the wheat crops and fruit of the Y

trees have already been gathered into the house,
one’s joy is complete; this is why the Torah
mentions rejoicing three times.

There is a deeper reason why the joy of gathering the harvest is associated with Sukkot:

3. Rabbi Mordechai Becher, Gateway to Judaism, p. 145-6 — The Torah wants us to celebrate and
be happy, and to channel that joy towards our relationship with the Creator and with other
human beings.

Sukkot is also known in the Torah as Chag HaAsif, the Festival of Gathering, because it is celebrated
at the time of year when the harvested produce is brought from the fields into storehouses and homes.
When a person gathers in the bounty of his land, he is naturally filled with tremendous joy and
happiness.

This happiness could easily turn into self-aggrandizement: it could make a person full of himself and
his accomplishments, distancing him from God (as described in Devarim 8:12-18).

We might think that the appropriate antidote would be a period of fasting and repentance. However,
Judaism does not deny or suppress human nature and instinct; rather, it seeks to utilize them in
positive ways. The Torah wants us to celebrate and be happy, but to channel that joy towards our
relationship with the Creator and with other human beings (Gur Aryeh, Bereishit/Genesis 45:29). We
should use this opportunity to appreciate God’s benevolence as well as to share our good fortune with
others ... Thus we neither deny the physical nor wallow in it; rather we elevate it to a higher purpose
(R’ Hirsch, Horeb 2:31:223).

PART C. HAPPINESS FROM FORGING A CONNECTION TO SPIRITUALITY AND GOD

Gathering in the harvest also takes on a spiritual dimension. The Jewish people have just been through an
intense period of introspection, teshuvah (return to God) and prayer during the month of Elul, followed by
Rosh HaShanah (the Day of Judgment) and Yom Kippur (the Day of Atonement). During this time we labor
in the fields of spiritual growth. On Sukkot, we harvest the inspiration, the joy and the closeness to God that
is produced by the period of teshuvah:

1. Rabbi Shlomo Wolbe, Alei Shur, Vol. II, p. 451 — Joy on Sukkot comes from the atonement of
Yom Kippur.

The extra joy of Sukkot comes on the heels of PI MAPYA NI IO Y TS0 AN
the days of judgment and forgiveness of sins 305 K7 TR Y I . N 1YY
... The greatest joy is to become purified from N
transgression!

2. Rabbi Chaim Friedlander, Sifsei Chaim, Vol. 1, Page 208 — The process of teshuvah removes
the barriers separate us from God. This is the real source of joy on Sukkot.

Sukkot and Shemini Atzeret are “the time of our DY IHY  BANHY 19t D HI8Y B MND
joy” las described in the festival prayers]. 9" DD P OB NS NOw DR TR PO
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This is a joy which comes forth from closeness to “0POR 135 D33 DTN PI DTN ON
God after the days of judgment and atonement, SN TS P M O Y L(3,103 YPw)

as it says, “But your iniquities have separated 5N D°29P01Y 1 P MO MY 0983 4N
between you and your God” (Yeshayahu/Isaiah VAR T3 TN 1 TR e

59:2). Sins separate us from God, and through
atonement this barrier is removed and we attain
closeness to God. It is because of this newfound
closeness that we rejoice.

The closeness to God achieved through teshuvah on Rosh HaShanah and Yom Kippur enables us to move
into God’s home, so to speak, symbolized by the Sukkah:

3. Rabbi Shimshon Pinkus, Sichot Rav Shimshon Pinkus: Sukkot, p. 32 — The closeness and
intimacy with God is such that we can dwell with Him in the Sukkah.

The nature of a person depends to a large degree 5% 1122302 FI50 DIRA DY DYHE D8 T

on his neighbors ... as the Rambam has written (N“7 14D YT 5) D439 ema .. 19w Do

(Hilchot De’ot 6:1), that a person is influenced SIS ... A0 WIN N T DTN
h 1 ing him. ... When th

[y e people suriotidhg kim. ... Hhen e 719105 135 913735 WM ©791 7143 Mo

festival of Sukkot arrives, God brings us, as it
jn)'7albin) inin by ) BOOR i Pl S5 1583 15 0PI N8

were, into His home. This is a state of life in
the shadow of God ... and gives us an inkling T VY MDA NN OY DN O 2

of living a true life with the Creator. This is the Nalillenbintel
purpose of the festival of Sukkot.

The spiritual work to be done in the Sukkah is NI YD TR BWAPA WHY FoLIN ATy
]too be;f Staée O}f Joy (iesiuatt) TthﬁstJ‘t)g Canlonly FR57 IO P N Y0 I AW 5N L Amswn
€ achieved when We are aware Laar the ony TN N 10T IR BN P D

atmosphere fitting for us is that of the Sukkah
inFai s 3ta i RhpRialiSataly by ipininin R1IN b pXiabivatal

[in the Presence of God]. This is the company
that we desire, and that suits us. There is no DD NI TIA KW DY D7 .03 PPy

happiness comparable to life with God. JMIDD PRY WIN

Ultimately, it is dwelling in the Sukkah itself that enables us to focus on the true priorities in life, which
brings us happiness:

4. Rabbi Yaakov Neiman, Darchei Mussar, pp. 283-4 — Happiness is recognizing that this world
is ultimately temporary, but that a relationship with God is eternal.

The Talmud states that on Sukkot one must leave D5 TNRDD NI NPT AW IR APTH NS, D
his permanent dwelling and settle in a temporary 3% RYT DI 30 KO PanS W MR TP
dwelling. This ruling seems to be inconsistent SR YT T SO MY TR DN L. NAAY

i WIS OIS IRGE 29 e SN 4 OlE X571 KW NPT NWD PP AT ARES AN
distinguished as the time of our rejoicing ... If

in fact Sukkot is a time to rejoice, how can the P2 950 M
Torah command us to depart from our homes

and live in booths which at first glance would

seem to disturb our happiness?

However, if we will reflect, we can conclude that RO IPIPOR AW 0D NI A 130 DX DI
one truly rejoices when he comes to the MO 0 7997 T DRIWD KOR 2D D9
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recognition that this world is temporary. One DTN P50 99 WA 950 NI N D NI
who believes that man’s ultimate purpose is 19375 15 NN AP NI IND TN T 05w NI
in this world and thus makes this world his PPN NI 13 555 T I3 TP AR S

permanent dwelling” will never be able to 37 ¥ MW 3 e 1 9om T b 5
achieve inner happiness. For, generally speaking, ‘
758 D3N OR P M Doy nm

one who is sunk in the vanities of this world is .
lacking joy, for joy is a spiritual matter and is A5
only achieved when one comes close to God.

PART D. BRINGING JOY TO OTHERS

Although it is a prerequisite to rejoice by connecting with God, Judaism also teaches the importance of
going beyond oneself to share one’s happiness with others, beginning with one’s immediate family, and then
extending to the community at large — especially the needy.

1. Rambam (Maimonides), Hilchot Yom Tov (The Laws of Festivals) 6:17-18 — Giving joy first to
one’s immediate family members by giving them things they enjoy.

A person is obligated to be in a state of happiness IR P32 X177,35 31 A 3 DD DTN M
(simchah) and good spirits [during Sukkot]. This W3, MY TR 10 DRI 591 1 3
includes one’s children, one’s wife, and anyone (P DMaT)
who lives in one’s house. The source is the verse:

“You shall rejoice on your festival — you, your

son, your daughter ...” (Devarim 16:14) ...

How does one do this? One should buy nuts, DTN DTVNY PSP BRI D0p TR
almonds and treats for one’s children. For I DD DRI PN DT 11D IR DWW
one’s wife one should buy clothes and jewelry, NOR TFaw PRE P PR T2 POIIN DWINT
according to his means. Men eat meat and drink 3 NN TR PR a3

wine, for there is no rejoicing without meat and
wine.

2. Ibid. 6:18 — One must also give food (or its monetary equivalent) to the vulnerable and
downtrodden members of society.

When one eats and drinks, one is obligated to DUPS NS ORI 371 R DI NI
give food to the convert, orphan, and widow and (X230 D737) ,D05ONRT DY INY DY TInORSY
poor people (Devarim 16:14). Whoever locks V331 RYT TR DI 18R RS Sy b aN

his home to egt privately Wlth his family and PN W53 T8N DI FEIn AN N TN
does not provide food and drink for the poor
I I KON IR o

and impoverished is not celebrating the joy of a
mitzvah, but rather the joy of his stomach [i.e. it
is insensitive self-indulgence].
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SECTION II: THE SUKKOT CELEBRATION — THE SIMCHAT
BEIT HASHOEVAH

PART A. THE CEREMONY OF POURING WATER

A celebration took place in Jerusalem’s Holy Temple on Sukkot called the Simchat Beit HaShoevah, “The
joy of the house of (water) drawing” (Mishnah Sukkah 5:1). “Water drawing” refers to the water that
the Kohanim would pour on the Altar during the Sukkot service that beseeches God for rain during the
upcoming winter:

1. Mishnah, Rosh HaShanah 1:2 — On Sukkot the world is judged regarding rainfall for the
coming year.

Four times during the year the world is judged. ARISNT SY MO N DM RIS AYAIND
On Passover for the crops, on Shavuot for the D5 AR 55 MW WNTA ORI M By ey
frul[s, and on ROSh HaShanah al]. 1nd1V1dua15 paSS jgvn (J“s D,b,nn) WDNJW nj?g 7333 1,395 1,131;}

before Him like sheep, as it says (Tehillim/Psalms
33), “He fashions their hearts all together He
comprehends all their deeds,” And on Sukkot we
are judged regarding water [rainfall].

D0 5y PITI AN DPwyn 50 5N pann 0ad I

2. Talmud Bavli (Babylonian Talmud), Rosh HaShanah 16a — Pouring the water on the Altar for
a favorable blessing of rainfall.

Why does the Torah tell us to do the “water WITPIT AN - M3 D12 1903 T IO T o

pouring” on Sukkot? The Holy One, Blessed be s Do 1993 2T 33 D1 2305 1903 NI T3
he, said: “Pour water before me on Sukkot so that o

your year’s rainfall shall be blessed.”

On the evenings of the intermediate days of the festival, people would gather at the Temple. Torches were
lit, music played, and the great Sages, the elders, would dance and sing, while thousands joyously watched
(Mishnah, Sukkah 5:4).

The water that gives its name to these festivities refers to rain, but it is primarily understood as a metaphor
for the outpouring of Divine inspiration that can only be achieved when one is in a state of happiness
(Shabbat 30b; Bereishit Rabbah 70:8):

3. Talmud Yerushalmi (Jerusalem Talmud), Sukkah 5:1 — The joyous atmosphere was to enable
those present to receive Divine inspiration.

Rabbi Yehoshua ben Levi said, “Why are they [the TR 1A A RIP3 nD S 13 YR 037 TN
nightly celebrations at the Temple during Sukkot] D' DRANE DY Sy WP MO AN DWBY
called ‘the house of drawing™? (G2 TPYLY) IR PYIE N3

“Because [people] would draw the Holy Spirit
[ruach hakodesh into themselves] in accordance
with the verse, ‘And you will draw water in joy
from the springs of salvation™ (Yeshayahu 12:3).
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4. Mishnah, Sukkah 5:1 — No joy parallels that of the Simchat Beit HaShoevah.

One who has not seen the joy of the Simchat Beit =ML IRT NS SANIYT D03 MY AN NOW 0 5
HaShoevah has not seen joy in his life. P

Today, synagogues and yeshivot around the world, and especially in Israel, celebrate their own
“Simchat Beit HaShoevah,” with music, dancing, food and discussion of Torah insights.

PART B. THE DEEPER MEANING OF THE SIMCHAT BEIT HASHOEVAH.

A deeper understanding of the joy of the Simchat Beit HaShoevah is based in the Creation of the universe,
when God separated between the upper waters and the lower waters:

1. Bereishit 1:6-7 — The separation of the upper waters from the lower waters (on the second
day of Creation).

God said, “Let there be a firmament in the midst 1257730 7 DA TINA PP T DT9-R RN
of the waters, and let it separate between water 015 oo

and water.” So God made the firmament, and o ST — "
separated between the waters that were beneath d v P AAIVPITIN DT2-8 W3

the firmament and the waters that were above the M P> YD TR DD P y’mb
firmament. And it was so.

The separation mentioned in this verse is between the wholly spiritual, non-physical aspects of Creation and
the tangible, physical world that is in the province of man (Ramban). The Midrash records that the earthly
waters protested that they too wanted to be close to God. To comfort them, God made a covenant that water
would be placed on the Altar every Sukkot (Rabbeinu Bachya, Vayikra 2:13).

Based on this Midrash, the pouring of the water is viewed as a metaphor for the Jewish people who may have
become distanced from God during the year, and now have the opportunity to reconnect with their Source:

2. Rabbi Eliyahu Shlezinger, Eleh Hem Moadai, p. 445 — The pouring of the water on the Altar is
a joyous reunification of the creation with its Creator, and the symbolism is felt by all those
who wish to return to the King.

We can thus have some idea of the great AW FAS5T 5T Sy 3w 18P 30 uH v anws
rejoicing associated with the pouring of the TP W MG MW 1P 0D 33 DB O oY
water on Sukkot. For on Sukkot there is a great 1 NG YPFRI DY D13 DONRNNT DS 1

rect}ﬁcatlon fo‘r the “lower waters, Whlch cry at DP9 O FStET 53 DN DPSEIY 7D 4
having been distanced from God, by their being
D7 SW O3 NODIT MINDT MW X310

poured on the Altar and brought close to God.
On Sukkot the crying of the “lower waters” thus MY WS DNANNA
turns into joy and delight.

Therefore, even we, the people of Israel, join the Sw ammY MRS 007081 PRI 33 BN 03 195
joy of the lower waters, in order to learn their ;-]mwb 59%7 909 DO AP 77D, DN O
intense lesson of desiring closeness with God, PRI L5 MTA Ma 1D 2R PR

to cry bitter tears over our sinning and having
distanced ourselves from Him. Just like the
waters, we will cry out to God from the depths of
our heart: “We wish to be before the King!”

DT 190,71 PMIM NN IOBY Y N
DT 05 Y3 PR 74300 DR 257 P pYss
)
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This is the reason for which our Sages bring a
proof to the water libations from the verse, “You
will draw water in joy, from the wellsprings of
salvation” (Yeshayahu 12:3). This instructs us

to join the elation and joy of the lower waters,
which merited closeness to God — in order that
we, too, should feel distress when distanced from
God, and feel joy at closeness to Him.

I3 WS PRY DRI S4B IV I
P P D5 DRANLY DIDDH AN
S WS S R, 1R, e

Y 72,7230 29p0R 1B Sy DNnnnn 0o

YRR 0 PN Sy posn® onR o3 1150
1085 MR Sy arewa

3. Ritva, Sukkah 53b - Since the greatest sages of the generation most appreciated the gift of
God’s Presence, they would dance in the Temple courtyard.

The extravagant celebrations [of the Shoevah]
were directed at giving praise and thanks to
God for the goodness that He did for them by
enshrining His Presence among them and giving
them a place in the World to Come. Therefore,
it was performed only by the great and pious
members of the nation [who have a deeper
appreciation of God’s Presence among them.]

5y oD MTE 5ma e 5 o 5

D3 ,03 PO DTS SRS WYY [

NON 711 KD 705, 0pr78h 1513 N3 oy T
DTom o T Sy

Another understanding of the joy of the Simchat Beit HaShoevah is that water represents God’s loving-kindness:

4. Rabbi Shimshon Pinkus, Sichot Rav Shimshon Pinkus: Sukkot, p. 51 — The pouring of the
water is a reference to the abundant water at Creation, which symbolizes God’s abundant

loving kindness for his creatures.

How was the mitzvah of the pouring of the water
fulfilled? There were two “shittin,” holes that
reached to the depths of earth, at the sides of

the Altar and water would be poured into them.
These shittin were created during the six days of
Creation, which is hinted at in the first word of
the Torah: “Bereishit — bara shitt [- God created
the holes].” This explains to us the significance of
the shittin ...

On the first day of Creation everything was filled
with water, as it says, “And the Spirit of God
hovered over the waters” (Bereishit 1:2). And
what is water? The most basic necessity for life.
The abundance of water thus represents God’s
never-ending kindness. God created the original
water during the six days of Creation, in which
the potential for all life lay hidden. And all of
creation was filled with water, which hints to
God’s all-pervasive kindness.

IR 20000 I NS NN DR P T
DI TV DPMY D3PI, PR 3w i maten
INT23 0N PIPY 2P0 NS D00 1IN D000 v
TN 203 T TN, SPWNTD 1 I
DN D231 BN XD, “IPw-NI2" PWRIA TN
e PIPRR SY Dmann ST

DR RO DR 55 P, NI S PRI O3
oM DPON M (3,8 PWRI3) 23150 DD
5y DD DM 107N 200 D DD 30 DY
IPWNRID W IUwa .m4apn S oreD PRT PToN
55 DM P OWY DIMWRIT OB N TN
DM DI, D% IRDID T 1IN 9500
S own S vIon Sy

In addition to the symbolism of water relating to Creation, the Simchat Beit HaShoevah also represents an
additional central idea in Judaism — one that can engender the greatest expression of joy relating to our

mission in life.
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5. Rabbi Moshe Feinstein, Drash Moshe, Essay 23 — Each person has the potential to achieve
their mission in life independent of financial limitations.

The commandment of the pouring of the water
shows that everyone, even the most impoverished
[who can certainly still find water], has the ability
to request and receive from God a good, blessed,
and bountiful year, even though he is unable to
buy many offerings or donate much charity. For
the principle is: whether one does a lot or a little,
what matters is that whatever he does is done for
the sake of Heaven (Berachot 5b).

A person can learn from this mitzvah that any
action done for God’s sake will help actualize his
potential as a human being, whose actions are
pleasing to God and for whose sake the world
was created ... This is the reason why the joy of
observing the pouring of the water is greater than
the joy derived from any other mitzvah in the
Torah. It strengthens a person and teaches him
that he can achieve [spiritual] completion with
the attributes and talents that God has granted
him, independent of his financial means.

TAN 5w MINTTTR DY NI DB O 8D I
MW T4APTD Wpat Mo 91 DIpaw Y AN
WRY AN, 721 719721 AW Y 10 R YD, MY
TANY DWW TP XD NP M 5
AP 5o 0P KD NIDATN PO TN 13700
D DWH O DINT

WY DX 9371 937 Doaw oINT T T ..

N723 19221 I8 wyne 09w 0TR NI 4D
o1 I DB PO MY DY TN .05
D100 1T BTN D2 P MY, 7Naw D
PP 593 3T DOWT MY T IS R
RoiehinielaF PREN

SECTION III. SUKKOT AND THE MESSIANIC ERA

As the spiritual climax of the year, Sukkot is laden with deep allusions concerning the Messianic Era — the
spiritual climax of world history. One such allusion is found in the Haftarah (additional Torah reading) for
Sukkot which describes the prophecy of the War of Gog and Magog:

1. Zechariah 14 (selected verses) — The prophecy of the War of Gog and Magog describe the

cataclysmic battles that will result in the final Redemption and Messianic Era.

1-3: Behold, God’s awaited day is coming, and
your spoils will be divided in your presence. I
shall gather all the nations to Jerusalem to wage
war; the city will be conquered ... Then God will
go out and wage war with those nations, as on
the day He waged war, the day of battle.

9: God will be King over the entire world — on
that day God will be One and His Name will be
One.

11: They will dwell within her and destruction
shall be no more; Jerusalem shall dwell secure.

16: And it will happen that all who will be left
from among all the nations that come upon

22 NN RODN) L7203 TR2W PR T2 N2 OV T

.....

295 OV3 aren ore o

T T NI O3 YN 02 5y Tonb
TN TR

032 D2V W T i NP 09 A3 138

n 191 05w Y DN DT S T B2
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Jerusalem; they will ascend every year to binkaPigriBnipnx Mnly pipBilnisivinplusivmbysivg
prostrate themselves before the King, God, Eaielon!
Master of Legions, and to celebrate the festival of o
Sukkot.

2. Rabbi Nosson Scherman, Stone Chumash, p. 1241-2 — The Sukkah represents the cheerful
confidence of trusting in God’s protection; the roof represents the illusion of placing security
in human strength. This is the deeper meaning of the battle of Gog and Magog.

R’ Hirsch (Bamidbar/Numbers 29:13) discusses the inner connection between the war of Gog and
Magog and Sukkot:

In the name 3, Gog, one recognizes the word 33, roof, and thereby at once sees the contrast to sukkah,
the weak, unstable covering of foliage. Actually, the whole history of mankind consists of this contrast.
Just as people have the power to make themselves safe and secure against their earthly contemporaries
by sturdy walls, so they delude themselves into thinking that they can make themselves safe and
secure against that which comes from above — against God and His power to direct matters. They
think they can find security in the protection of their own might, take their fate in their own hands,
and crown the building of human greatness with gabled roofs, rendering them independent of God.

The war of Gog and Magog is the battle of 33, roof, against 1210, sukkah, the fight of the roof-illusion of
human greatness which never allows rest, against the sukkah-truth of cheerful confidence and serenity
which comes of placing one’ trust in God’s protection.

R’ Hirsch’s explanation of the Gog-Magog relationship bases itself on the Hebrew grammatical rule that
the prefix 1, mem, expresses the idea of projecting something. For example, TN is light; 9%, luminary
is a heavenly body which projects light. So, too, 33, means roof — in R’ Hirsch’s view, it represents the
philosophy that man can insulate himself against the heavenly power of God — Ju1 is the attempt to
project this philosophy on earth.

In contrast to the other festivals, Sukkot symbolizes the future redemption:

3. Franz Rosenzweig, The Star of Redemption (adapted) — The three festivals: Creation,
Revelation, and Redemption.

The cycle of the Shalosh Regalim (the three pilgrimage festivals) thematically recalls:
1. Creation, 2. Revelation and 3. Redemption:

1. Pesach reminds us of Creation (through its sub-theme of springtime rebirth) and the historical
redemption from Egypt (its main theme).

2. Shavuot, fifty days after Pesach, commemorates the revelation of God at Sinai. We celebrate with
all-night study to prepare for the giving of the Torah.

3. Sukkot looks ahead toward the final redemption. In processional hoshanot (encircling the bimah in
shul) we call upon God to “please save” (hoshana). The sukkah is a miniature model of Gan Eden,
the once and future paradise. We invite our esteemed ancestors to dine with us in the Sukkah
(ushpizin), as we will dine with them in the World to Come. We gather the four species of the lulav
and wave them together — a symbol of the whole people of Israel joined together, acting in concert.
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SECTION IV. SUKKOT AND THE NATIONS OF THE WORLD

Unlike all other festivals, the offerings in the Holy Temple in Jerusalem have a special place for the nations of

the world:

1. Talmud Bavli, Sukkah 55b, and Rashi ibid. s.v. shivim parim — Seventy offerings are brought to

provide merit for the seventy nations of the world.

Rabbi Elazar said: “Why are seventy offerings
brought on Sukkot? For the [merit of the] seventy
primary nations of the world.”

Rashi: the seventy offerings are to provide
atonement for the seventy nations, so that rain
will fall all over the world, since the world is
judged regarding rainfall on Sukkot.

DOYAW T35 %10 T DD DY 37 BYHON 037 N
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The Midrash declares that if the seventy primary nations (listed in Bereishit 10) had realized how much they
benefited from these offerings, they would have sent legions to surround Jerusalem and guard it from attack.

2. Rabbi Shimshon Pinkus, Sichot Rav Shimshon Pinkus: Sukkot, p. 107 — On Sukkot the
nations of the world will seek out God’s Presence at the Temple in Jerusalem.

After Yom Kippur comes Sukkot. Sukkot
represents the ultimate conclusion of destiny, and
it is known that Sukkot hints at the Messianic
Age. On Sukkot the prophecy of “Foreigners will
stand and shepherd their flock” (Yeshayahu 61:5)
will be fulfilled, meaning that even the nations of
the world will enter under the canopy of God’s
Presence (Shechinah). They will be rectified, to
the degree that is possible, by the offerings of
Sukkot. And the climax is Shemini Atzeret, which
represents the World to Come itself.

RIT DI IN T, 010 V310 ND°D DY NN
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3. Rabbi Menachem Mendel Schneerson, Wellsprings of Salvation p. 312 — Bringing the nations

of the world to fulfill their purpose

On the festival of Sukkot seventy bulls were
sacrificed on the Altar; we do so similarly today
by means of our prayers: “Our lips replace

the bulls” (Hoshea/Hosea 14:3). These [bulls]
correspond to the seventy nations of the world,
by which we enact a role of protection over

the nations ... which aids them to fulfill their
purpose as sons of Noah with the mitzvot

that they are commanded — including and

in particular assisting the Jewish people that
they should be able to fulfill the Torah and the

mitzvot.
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SECTION V. HOSHANA RABBAH — THE FINAL JUDGMENT

In these last sections, we will focus on the final festive days of Sukkot.

1. Rabbi Mordechai Becher, Gateway to Judaism, p. 153 — Hoshana Rabbah, the seventh day of
Sukkot, is a day of great holiness and prayer.

The last day of the Chol Hamoed (middle days) of Sukkot is called Hoshana Rabbah, which means “the
great salvation.” This is a reference to prayers that are recited every day of Sukkot, as the congregation
walks around the bimah holding their lulavim. The constant refrain of these prayers is Hoshana,
literally meaning, “Please save.” We plead with God to save us from the sufferings and tribulations of
exile from the Holy Land.

On the last day of Chol Hamoed, the congregation goes around the bimah seven times, while additional
Hoshana prayers are recited, as a sign of the great holiness of this day (Mishnah Brurah 664:11). In

the times of the Holy Temple in Jerusalem, the people held willow branches, aravot, as they walked
around the Altar (Sukkah 45a).

The great significance of the day is indicated in the following selection of Zohar:

2. Zohar, Parshas Tzav, 31b — God passes judgment regarding the rainfall on Hoshana Rabbah,
and dispatches the judgments that were sealed on Yom Kippur. An unfavorable decree can
still be torn up through sincere teshuvah.

On the seventh day of Sukkot, the judgment of N5 RITT ROPD NI 30T TIRYIW NP
the world [which began on Rosh HaShanah] is YAPFIDDY YTV TN, NI 3 PEDI PRASY
completed, and the edicts are dispatched from AT (157 5P 9P, NI N
the Kings palace. The judgments are concluded,

and the brook-willows [symbolizing rainfall for

the coming year| depend on this day.

After encircling the bimah and completing the prayers for a favorable decree, we take five aravah branches
and, in accordance with a custom that dates back to the prophets (Mishnah Brurah 664:12), we strike them
on the floor five times:

3. Shulchan Aruch, Orach Chaim 664:2, 4 with Rema; Mishnah Brurah, 664:19 — Beating the
aravah branches on the floor.

Shulchan Aruch: One must take the aravah VM ... 3D 137y T35 M ora M2 obom
[WlHOW branCh] on thlS day, apal‘t fl‘om the N““ n),—[ :wbw 1& D”DUD ’53'1 5;} ]N ypjpn sy '—‘:

aravah that is bound tggether with the Lulav =3 PYIID RIS WA 3 YIS s
... and one must beat it on the ground or on
SN P2 2N

something else twice or three times.
Rema: Some say that one must wave the aravah,
and the custom is to do both: to wave it, and to

beat it.

Mishnah Brurah: The Arizal ruled that it should 5Y NPYTT 1300 5 4N DWY 2 YD
be beaten on the ground five times. It is proper to 59 mHr IAAS 21 MM TR YRR
beat it five times on the ground, and then to beat AN PO D D90 Y SUFINY FIBAn 1 YRR

it on something else [such as a bench] in order to
remove some of the leaves. There is no need to
cause all the leaves to fall.

oY 5 o
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The symbolism of the beating of the willow branches is discussed in the next source:

4. Adapted from Rabbi Samson Raphael Hirsch, Horeb, Edoth II, para. 225 — The beating of
the willow branches symbolizes our rejection of a completely materialistic lifestyle and self-
seeking pride.

The four species represent different things found in nature to be used for man’s benefit:

1. Things in nature that do not require any finishing touches by man — sunlight, air, beautiful scents
etc. — are represented by the myrtle, since the sense of smell is the most prominent characteristic.

2. Things in nature inherently of benefit to man, but man must extract the benefit from them —
sustenance, food — are represented by the (date) palm branch.

The etrog falls under both categories #1 and #2.

3. Things in nature which depend entirely on man for their perfection — “upon which man exercises
his power as their master and from which he extracts all the usefulness that is in them by his skill.”
Nature supplies the raw materials only and then man refines them for his own use e.g. his dwelling,
clothing, utensils, etc. This category is represented by wood, and therefore by the aravah, which
has no scent (#1) or taste/sustenance (#2) and is basically just wood. Thus, the aravah symbolizes
man using his own powers and skills; it represents man’s conquest of the material world.

The Jewish nation’s ideals can be compromised by over-emphasizing their material wealth and relying
on their efforts alone. Therefore, the prophets instituted the beating of the aravot on Hoshana Rabbah
following seven circuits around the Altar or the Torah. This symbolizes the rejection of self-seeking
pride and the glorification of man’ strength. The willow reminds us of those realms in which the
mastery of man’ spirit over things material manifests itself most, those things which nourish pride.

SECTION VI. SHEMINI ATZERET — ISRAEL ALONE

Technically the festival of Sukkot ends after seven days, as indicated in the verses below. However it is
immediately followed by the festival of Shemini Atzeret, which is considered the eighth day of Sukkot
(outside of Israel it is the eighth and ninth days). The Hebrew words Shemini Atzeret mean the Eighth [day]
of Assembly.

1. Vayikra 23:34-36 — Sukkot ends and is followed immediately by Shemini Atzeret.

On the fifteenth day of this seventh month RN T YT WD BY Sy mene
[Tishrei] is the Festival of Sukkot, a seven-day o3% YD RIPD YT O3 ... =5 oo Ny

peri.od for God ... T.he. eighth day is a sacred Awpn - 772y ﬂ:}N??; 172 NV 98D .
holiday for you ... it is a time of assembly

when you may do no laborious work.

The climax of the Sukkot festival — and, indeed, of the entire year — is the day of Shemini Atzeret. This day
symbolizes the peak of God’s love of the Jewish people:
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2. Rashi, Vayikra 23:36 — After the inspiration and closeness to God forged during Sukkot, He
asks that we should stay with Him for just one more day.

It is called atzeret [holding back] since God says PII AN T oD OIR DONIR STILY - XT8N
to us: “I have held you back [from leaving after N OIS Py I 0 oo I PR amweb
Suldeon o b it le.” oy HwWR TRN D TP 1Y 1258 09 YR 3

min}ebinis)

This is similar to a king who invited his children
to a feast for a certain amount of days. When the
time came for the children to depart, the king
said, “My children! I beg of you, stay with me for
one more day, for it is difficult to see you depart.”

Whereas the nations of the world have a share in the Sukkot festival, the day of Shemini Atzeret is reserved
for the Jewish people alone:

3. Talmud Bavli, Sukkah 55b — God’s chosen people spend an extra day with Him after the pomp
and circumstance of Sukkot.

Rabbi Elazar said: “To what do those seventy DY T30 1 TN 0D DY 3T MYON 037 TN
bulls [that were offered during the seven days ST TR T30 05 ST 90 IINN
of the Festival] correspond? To the seventy

primary nations of the world. To what does the

single bull [of the eighth day of Shemini Atzeret]

correspond? To the unique nation — the Jewish

people.

This may be compared to a mortal king who ATIVD 2 WY YIS TR 0T w2 Tond s
said to his servants, the citizens of the country, TP AP S Y 13N TN 1IN Db v
‘Prepare for me a great feast.” On the last day of {7050 TN T

feasting he said to his beloved friend, ‘Prepare a
simple more intimate meal for me and you, that I
may enjoy being with you.”

The mitzvah of dwelling in a Sukkah does not apply on Shemini Atzeret, because it is an independent festival
from Sukkot (Rosh HaShanah 4b). The next source gives a deeper explanation:

4. Sfas Emes, Devarim (Sukkot), year 5632 — Shemini Atzeret does not require a Sukkah which
provides physical protection, since the day has an aspect of the Next World where physical
protection will not be necessary.

The eight days of the festival are the life-giving TIOWONT 0.3 0 935 D% D3 M D ‘T
force of the entire year. The extension of life IO "1 .00 O3 TN A3 RIT 149 v
from Rosh HaShanah takes place on Sukkot, as 5 3R FIVOING D3 FIVFIN 2 9 7t D9 PR O

embodied in the pouring of the water [which
symbolizes life]. The seven days of Sukkot
represent life in this world, and therefore have
a connection to the other nations of the world,
which is why seventy bulls are brought as
sacrifices. Shemini Atzeret, however, represents
life in the Next World, which is a life that is
unique to the Jews, as the Torah is our life.

NI LR O 1 RIT AR Y SaR DD
v IO IR MDY SRS TR 00N
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Life in this world is external, and we therefore
need protection and a Sukkah, which provides
testimony that God affirms that the main focus
in our lives is Torah and life in the Next World
... But Shemini Atzeret — which is like life in
the Next World itself — does not require the
protection and shelter of the Sukkah. It is a
Sukkah itself!

SUKKOT 11
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SECTION VII. SIMCHAT TORAH — THE JOY OF TORAH

Jews throughout the world publicly read the entire Five Books of Moses (the complete Torah scroll) in the
course of every year. The reading of the Torah is both completed and begun again on Shemini Atzeret (in
Israel on the eighth day of Sukkot, and in the Diaspora on the ninth day). This occasion is known as Simchat

Torah, “Joy of the Torah™:

1. Rema, Orach Chaim 669:1 — The start and finish of the yearly Torah reading cycle is marked

with singing and dancing both in the evening and in the day.

This last day is referred to as Simchat Torah,
because we rejoice and make a celebratory feast
on that day to celebrate the completion of the
Torah ... We also have the custom in these lands

PrBYY 0% TN MY IR M 0P PN
W T ... N0 SW I AW ATIY0 13 PR
TP 7299 0 DA XX 1HOR MTna

... to remove all of the Torah scrolls in the ark

and recite songs and praises. ... We also have the

custom to encircle the bimah with the scrolls ..

all [of these customs are| out of joy. We also have
the custom to call up many people to the Torah

... we also call up all of the children.

MMM M5t DN 5203w 70 o0 5
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2. Mishnah Brurah, 669:11 — The greatest Sages in history danced and sang songs to thank God

for the precious gift of the Torah.

A person should exert himself to dance and to
sing for the glory of the Torah, as it is written
concerning King David that he would leap and

dance with all his strength before God (I Samuel

6:16). This is also stated in the name of the
Arizal. Furthermore, the Arizal is said to have
achieved his highest spiritual levels at the time

that he exerted himself with all his might for the
joy of a mitzvah. Even concerning the Vilna Gaon

it has been written that he would dance before
the Torah scrolls with all his strength.

WD ANOT A% 8 T M yNand
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The dancing proceeds in hakafot (circuits) around the bimah where honorees hold all the Torah scrolls. In
the morning, the hakafot are repeated, and the last section of the Torah is read. Every man in the shul is
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called to the Torah (unlike a regular Shabbat where only a few men are called).

3. Rabbi Yitzchak Berkowitz, Jewish Philosophy (audio series) — Our dancing is an expression of
our love for God’s word and wisdom.

“This great nation [the Jewish people] is wise and understanding” (Devarim 4:6). We love God’s
wisdom! We're crazy for it — there is no other nation, that I know of, that gets up and sings and dances
with their books as we do on Simchat Torah. Did you ever see a professor sing and dance with his
books?

4. Rabbi Eliyahu Kitov, Sefer HaToda’ah (Book of our Heritage), Ch. 8 — Following the
destruction of the Temple, the Torah is the exclusive place of joy where the Divine Presence
can reside.

This joy is greater than any other, for this joy is a
constant, and will never be nullified or lessened.
Even after the destruction of the Temple, and

the ruin of Jerusalem, and the exile of Israel
among the nations, the joy of the Torah has never
departed from them nor been diminished.

As the Sages have stated: “From the day that the
Temple was destroyed, God has nothing in His
world other than the four cubits of halachah”
(Berachot 8a). How could this be, for who took
away God’s world from Him? Rather, the correct
understanding of this statement is that the Divine
Presence only rests in a place where there is joy,
and no sadness. After the destruction, the entire
world was sunk into desolation and diminished,
and all things were affected, even mitzvot
[Mishnah, Sotah 9:12-13].

The Torah and the four cubits of halachah,
however, remain untouched, and the joy of the
Torah remains complete, as it was before the
Destruction. Therefore, the Divine Presence
continues to dwell there, and is joyous with Israel
on the day of Simchat Torah.
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